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THE PRESIDENT'S DESK
onstituency. Webster says that it is a
"group that offers representation."
That is an apt definition of the North
American AsianlPacific Disciples (NAPAD).
This is the group that represents the life, culture, and ideas of these special people in the
Christian Church (Disciples of Christ). And
it shares with the world faith in Christ from
their particular perspective.
When one thinks of the Christian Church (Disciples of Christ),
it is happily remembered as a community with many different faces.
It is a place that is welcoming to all and that certainly includes the
members of NAP AD (full disclosure: I serve on the Board ofNAPAD). Since many cultures are represented among Disciples, it becomes natural to borrow from one another the ideas, and ideals, that
make anyone
Incorporating the many into the one culture unique.
Incorporating
not only gives a broader worldview,
the many into
but enriches the experience for all
the one not only
concerned.
gives a broader
worldview, but
enriches the experience for all concerned.
The Book of Acts tells us that on the day of Pentecost the 'revivalers' were speaking (borrowing) a multitude of languages, and the
hearers were listening to their own languages, as well as their own
dialects, from speakers who shouldn't have known how to do that.
Our Stone-Campbell story began with just such a revival. While they
weren't speaking in dialects (as far as we know), those nineteenth
century 'revivalers' were showing the same passion as that exhibited
all those centuries before, half-way around the world.
In the same way, today we hear many languages in Disciples
gatherings, literally and figuratively. Listening with the ear, one
hears a multitude of languages; listening with the heart, one hears
the hopes and dreams expressed for wholeness and unity in a world
where fragmentation and disharmony are too often the norm. Actuall it is in the ho es and dreams that Disci les s eak one Ian a e

C

with one voice. Regardless of where individuals have arrived
from, and no matter the circumstances of culture or language,
once among Disciples the hopes shared and the dreams lived take
on the character of a people who have determined to follow Jesus
Christ and leave the world around them a little better than they
found it.
I do not mean by any of this to suggest that Disciples are
somehow separate from other segments of God's family. In fact,
we affirm that we are part of Christ's body, not all of it. My point
is that this is one of the places in the Church where unity and
diversity exist side-by-side, hand-in-hand, in a way that is both
useful and beautiful. The language that we share is one in which
the love of Christ is expressed and experienced. It is a language
spoken from the heart and spoken to the heart. And it is one in
which both
The language that we share is one in sender and
receIver
which the love of Christ is expressed
touch the
and experienced.
divine within
each other
and the divine One who connects them.
To be part of a group that offers representation, a constituency, turns out to be a good thing. Especially when, ultimately,
we have the privilege and responsibility of representing the One
who came speaking in a language that is truly universal.
-Glenn
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IN VIEW OF EXISTING CONDITIONS
A Brief History of the
North American Pacific/Asian Disciples, 1891-2010
(From the Margins to the Mainstream)
- Timothy S. Lee

T

he years 1891 and 2010 mark milestones in the history of
the North American Pacific/Asian Disciples (NAPAD). The
former marks the founding of the first Asian Disciple community; the latter, the year when the Executive Office of NAP AD became a general ministry of the denomination. The nearly 120 years
of history that has spanned these milestones provokes questions:
How did the Asian and Pacific Islander communities evolve during
these years? What were the challenges? Who were the key actors?
What events proved significant? Or more reflectively, how can we
characterize this history? One can attempt to characterize this history
is as a continuous flow, flowing from a single source and gathering
momentum as it went. But that would be misguided, for the history
has been only minimally continuous.
A better characterization would be to regard the history as the
confluence of two distinct streams, each arising from a different
source in a different period, the first one never gaining momentum,
thinning into a weak eddy, rescued from oblivion only by merging with the second stream. Put differently, from 1891 to the 1978,
Asian Disciples' history was one of marginalization, often coerced
marginalization, owing to restrictions imposed on Asians by the
dominant society, and sometime the majority of the church, whereas
the history from 1978 to 2010 was one of dynamism and hope, owing
partly to the removal of the above-mentioned restrictions but also to
a group of determined Disciples-such
as Harold R. Johnson, David
T. Kagiwada, and Soongook Choi- who strived to ensure that Asian
and Pacific-Islander Disciples would find their rightful place in the
mainstream of the church.
To understand Asian American Disciples' history, we must keep
in mind the social atmosphere of the United States in the periods.
For even as churches have affected the larger society, the larger
society has affected churches, including the Disciples, particularly
minorities such as Asians '. The aspects of the larger society that particularly affected Asian Disciples were a series of laws that coerced
Asians into a marginalized state. One of them was the Naturalization

Act of 1790, which disqualified Asians from becoming naturalized
citizens. Another was the Chinese Exclusion Act of 1882, which prohibited an entire nation of people from immigrating to the country.
In 1913 California passed the Alien Land Law, proscribing Asians'
owning land in the state. The Immigration Act of 1924 barred all
Asian immigration. In 1952, the racist naturalization law of 1790
was finally repealed, but the number of Asians that could immigrate
remained extremely limited.2 Then in 1965 Congress passed a new
immigration law- the Hart-Cellar Act-which finally did away with
race and national origins as factors in immigration.3 The 1965 Act
has since served as the basis of U.S. immigration policy, despite the
adjustments made to it.
Eddying in the Margins, 1891-1977
Sentiments embedded in racialized immigration laws coerced
Asians into the margins of American society, forcing them to share a
fate similar to that of African Americans and Latinos. Moreover the
racist sentiments were more often than not condoned, if not shared,
by U.S. Christians.4 Even so, it cannot be denied that churches, such
as the Disciples of Christ, were among the few institutions that expressed genuine concern for Asian Americans, affording them a context to gain dignity and succor. Before 1945 there were nine Asian
Disciples communities, seven as independent congregations, and
two as components of European-American Disciple churches. These
churches played crucial roles for their members. But they did not
integrate into a cohesive Asian American Disciples community. For
the most part, each of them was on its own, regarded as a mission of
one or more local white churches or an missionary agency such as
Christian Woman's Board of Missions or the United Christian Missionary Society. Vis-a-vis these agencies, the Asians were vulnerable; they could only hope that the decisions made for them by their
white brethren and sisters were indeed in their interests.
It was in on January 27, 1891, that the first Asian Disciple community was founded. It was founded as a mission among the Chinese in Portland, Oregon, by First Christian Church of Portland,
under the leadership of its pastor David Wetzel, in collaboration
with Christian Woman's Board of Missions (CWBM). At the time,
Portland had 1,668 Chinese, nine percent of the city's population,
subjected to virulent racial prejudices. 5 The church readily attracted
Chinese; by January 27, forty-five of them joined the mission, and
in March of the same year it performed baptism for seven converts.6

In 1892 the growth of the community led CWBM to hire a full-time
Chinese pastor, Jeu Hawk, who had just graduated from Drake College. While serving the Chinese congregation, he attended Portland
Medical College and became a physician.? In 1900 he resigned from
his position and returned to China, where he served as minister-cumphysician with distinction.8 That year Hawk's place was taken by
Louie Hugh, a convert of Hawk's who also graduated from Drake
and became a physician by studying at Portland Medical College.
During Hugh's pastorate, the Chinese community transformed into a
church with its own elders and deacons, strongly supported by J. F.
Ghormley, the new pastor of First Christian Church.9 Hugh resigned
in 1909 to return to China.lo Thereafter Lee Tong assumed the pastorate for a decade before taking leadership at the Chinese Institute
in San Francisco, Tong being a convert of Hugh and a graduate of
Eugene Bible University in Oregon. I I Tong was followed by Wong
Tong, a former Baptist from China, who supplied the pulpit till the
Chinese church was closed in 1924. During its service of thirty-three
years, the church baptized seventy-seven people. 12 In 1907, encouraged by the work at Portland, CWBM worked with other Disciples to
found the Chinese Christian Institute in San Francisco. This mission
also grew apace, providing valuable services: "Here is conducted
church services, Bible-school, night school in English, day school
for the children in their own vernacular, and domestic science, music
and house-to-house work for the women and girls."13 But in 1924 it
too was closed, after having baptized 225 people. 14
The Chinese church in Portland and the Chinese Institute in San
Francisco ministered to the Chinese on the West Coast. On the East
Coast, Chinese were most numerous in New York City. Here the
Disciple entity that ministered to the Chinese was not a missionary
agency like CWBM but a local church, more specifically, members
of Central Church of the Disciples, which in later became Park
Avenue Christian Church. The community began with evangelistic
efforts of a church member, Joseph M. Appleton, who befriended
his laundryman, Chin Fong, leading Fong and his family to join the
church. In 1899, Appleton and Fong organized a Chinese Sunday
School in their church. In the School, English and Bible were taught
primarily to boys, most of whom had no access to public education,
taught by church volunteers. The enrollment grew. By 1904, thirtyone students were enrolled, taught by eighteen teachers; by 1912,
attendance averaged fifty; by 1929, the Sunday School had more than
100 boys, young men, and teachers involved in it, and was deemed

the largest school of its kind in the city. IS Many of the young men
joined the church and two of them, Chin Yin and Monk Lon, became
licensed preachers in Chinatown. Members of the Chinese community engaged in their own missions, helping to establish a school for
girls in Canton, China, and supporting Canton Christian College in
Nanking; moreover, some of the young men who returned to China
established at least four Asian churches.16 This ministry persisted till
1948, when it ceased because the Sunday School no longer attracted
Chinese youth as they were now able to enroll in public schools.
None of the Chinese congregations having survived into the second half of the twentieth century, Asian-American Disciples churches
that lasted longest were those of Japanese and Filipinos.!7 The work
among Japanese began as early as 1901, when B. F. Coulter, pastor of the Broadway Christian Church in Los Angeles, began night
school to a group of Japanese bachelors, teaching English and the
Bible, with the aid of Calla J. Harrison and others.18 Soon CWBM
became involved and in 1908 the ministry developed into the Japanese Christian Church with ten members, who gathered in a rented
building. In the following year, Teizo Kawai, another Drake graduate, was called from Japan to serve as its minister.!9
The church grew rapidly. By 1914, the Japanese Disciples community moved to a new building, known as the Japanese Christian
Institute, built and dedicated by CWBM, located at 936 S. Wall
Street, Los Angeles.20 It was a multi-purpose three-story building,
with temporary living quarters, classrooms, a fellowship hall, and a
sanctuary. The Japanese congregation flourished, with its membership rising to nearly 200, becoming the largest Japanese American
church in the United States, for which reason it was gaining attention
from places as far as New York and even Japan.2! In 1929, the Japanese Disciples moved to another location, to be closer to the heart
of the Japanese population in the city, to 822 East 20th Street, Los
Angeles, where they built a new educational building, with support
from United Christian Missionary Society, dedicating it and a large
sanctuary in the following year. By then, the church was under the
leadership of Kojiro Unoura, Rev. Kawai having retired in 1923. Under Rev. Unoura's pastorate, which lasted till 1971, the church experienced both its most prosperous and painful years. It had a mission
station, a Sunday School, in Compton, an L.A. suburb. In time, like
all the other ethnic churches in America, Japanese Christian Church
found itself divided into two language groups, Japanese and English.
The church solved this problem by inviting Rev. Charles Severns to

assist with Rev. Unoura in ministering to the Nisei (second-generation) members, thereby becoming one of the first Nisei churches in
the country.22 The church continued to prosper-until
1942, when it
closed owing to Executive Order 9066.
Four other solid Japanese Disciples churches were established
before 1945. Three of them were in other parts of California. One
was in Berkeley. There in 1919 a group of fifteen Japanese formed
themselves into a Christian Church, in a rented space, encouraged
by CWBM, the group tracing its roots to a Japanese student gathering of 1904.23 For the community to grow, it needed a building of
its own, but, as a United Christian Missionary executive observed,
acquiring it proved difficult: "The funds are available, but when the
building was attempted there was uncovered such race prejudices as
no one dreamed possible anywhere. So the work suffers and the task
awaits while a place is found on which to build."24 Another Japanese
church was in San Bernardino. It started in 1913 on the initiative
ofP. Muakami, an evangelist from the Japanese Christian Church
in Los Angeles.25 By 1929, it had its own building, an active membership of twenty and a Bible school with thirty participants, in an
area where the total number of Japanese was about 300.26 In 1920,
in Calexico, Imperial Valley, the Disciple pastor J. Kokubun and his
wife founded a church. It began in his little house but then grew to
own its own building, becoming self-supporting and self-directing.
In the process, the congregation joined with other Protestants to become a union churchY Outside California, a loose Japanese Disciple
community was founded in the Arkansas River Valley, Colorado. It
was founded in 1924 on the initiative
of four European-American Christian
Churches, one located in each of the four
towns in the area: Ordway, Swink, Las
Animas, and Rocky Ford. About 475
Japanese lived in or around these four
towns. By 1926 about forty-five of them,
representing fifteen families, formed the
far-flung community. Each of the family
worshiped in the nearest Anglo Disciples
church but a Japanese-speaking itinerant
preacher was provided for them, so that
once a month the families in each of the
towns could worship together in JapaKojiro Unoura
nese. This Japanese community is some-
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times identified as Rocky Ford Japanese Disciples, perhaps because
Rocky Ford had more Japanese Disciples than the other towns.28
The third Asian Disciple community that came into being in
Southern California before 1945 was that of the Filipinos. It began
in 1928 as the Filipino Christian Fellowship, founded by Silvestre
Morales, a Disciples of Christ minister from the Philippines, and his
younger colleague Felix Pascua, with the support of Dr. Royal J. Dye
and his wife Eva Nichols Dye, retired medical missionaries who had
served in Africa, held in high esteem among Disciples in Los Angeles. In 1929 the Fellowship was adopted by the Disciples of Christ
Christian State Board as its mission, the Board aiming to evangelize
the 6,000 Filipinos living in the city at the time.29 In 1933, the Fellowship assumed an official form as the Filipino Christian Church.
From the start, the leadership of the ministry was assumed by
Filipinos with strong support from European-American Disciples.
While Rev. Silvestre served as the first minister, he was supported
first by the Dyes and then by Rev. Frank V. Stipp, who supervised the
community till 1934, at the behest of the State Board. While serving
the Fellowship, Silvestre studied at Chapman College. He graduated
in 1931 and returned to the Philippines in 1933. That year, having
also graduated from Chapman College and been ordained, Rev. Felix
Pascua became the second pastor of the Filipino Christian Church.30
He served till 1939, when the position was assumed by Rev. Casiano
Columba, another Chapman graduate, who served till 1941, whereupon Pascua resumed the pastorate, serving in it till 1983. Pascua's
successor was Rev. Dan Calderon, who served till 1991, whereupon
Rev. Ric La Paz, assumed the pastorate into the new century.3' Since
Stipp's departure, Ms. Grace Lacock arrived to provide assistance.
Lacock, a Los Angeles school teacher, assumed leadership of the
Sunday School, ably fulfilling this role till her death in 1986, not accepting any remuneration through those years.
Since 1928 the Filipino community gathered at various placesin rented spaces of other churches and commercial establishments,
till 1950, when it acquired its own building, a former Methodist
church located at 301 North Union Avenue in Los Angeles. The Filipino Christian Fellowship and later the Filipino Christian Church
provided much needed ministry to the Filipinos in the city, most of
whom were bachelors relegated to jobs such as dishwashing and
crop-picking and often subjected to cruel discrimination.32 The
church was the most successful Protestant ministry in the city for the
Filipinos, with its membership reaching 450 at its peak.

The Filipino, Japanese, and Chinese churches served as centers of their respective marginalized communities-orienting
their
members to the divine, caring for the weak and elderly, educating
the young, and providing solace and meaning for them. And none
of them could have been established had it not been for the concern
the European-American Disciples had shown them. That said, it cannot be denied that Asian-American Disciples were in a marginalized
situation vis-a-vis their white counterparts, who were the majority in
numbers and power. The flow of power was clear-missionary
work
was done to Asians by well-meaning white Disciples, often repre:
sented by United Christian Missionary Society (UCMS). Decisions
were made for
In view of existing conditions ...[we
them by UCMS,
recommend] that the Chinese Mission and the Asians
at Portland, Oregon, be discontinued, could hardly
refuse. This
effective February 1, 1924.
became painfully clear when
the dominant church experienced financial distress or when societal
forces scapegoated the marginalized. Given this reality, perhaps it is
not surprising that six of the nine Asian Disciples communities could
not escape dismantling before 1945.
The closure of Portland Chinese Mission was the subject of the
following announcement that appeared in the February 1924 issue
of World Call, the leading Disciples magazine of the time, the announcement made by a local advisory board entrusted with supervising the Chinese mission:
On account of peculiar conditions among the Chinese, such
as the decreasing Chinese population, the inability to secure
trained native leadership ... and the consequent small attendance at religious services we do not feel it wise to spend
so much missionary money for the results obtained ....
In
view of the existing conditions among the Chinese of Portland, Oregon, and the policy and program under which we
seem compelled to carry on the work of our mission among
them, we recommend to the home department of the United
Christian Missionary society as follows: ... That the Chinese
Mission at Portland, Oregon, be discontinued, effective February 1, 1924.
The most important of the "peculiar conditions" left unsaid in
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this notice was stated forthrightly in a UCMS pamphlet: "Chinese
exclusion laws and bitter race prejudice caused the depletion of the
Chinese community. Therefore, in 1923, it seemed best to close the
mission." 33 Around the same time, San Francisco's Chinese Institute
also closed.
The closure of Japanese churches came in the aftermath of Pearl
Harbor. After the attack on December 7, 1941, Japanese Americans
living on the Pacific Coast came under suspicion. Then on February
19, 1942, President Franklin D. Roosevelt issued Executive Order
9066, which led to the incarceration of around 120,000 Japanese
residents, sixty-two percent of them were U.S. citizens.34 For many
Japanese Americans, abiding by the order meant losing their life's
work, as attested by Maureen Osuga, a U.S. born Disciple who was
interned with her family at the camp in Heart Mountain, Wyoming:
"When World War II broke out, our family was allowed to take only
what we could carry to the concentration camp. Vultures swooped
down on my father's two drug stores, jewelry store and five and ten
cent store, swindling him out of his life's work." 35 In addition, abiding by the order meant the dissolution of all the Japanese Disciples
churches on the West Coast. 36
Early 1945, interned Japanese Americans were finally allowed
to return to their former homes, if they still existed. Many Japanese
Disciples returned to California, to Los Angeles. They hoped to reconstitute the Japanese Christian Church at its former site, but they
could not do so. The site had been converted into another kind of
ministry: All Peoples Christian Church and Center, a multi-racial
ministry.37 All Peoples was an innovative and worthwhile ministry,
yet it occupied the facilities that had belonged to the Japanese Disciples; and the UCMS, which owned the facilities, decided the facilities would not revert to the Japanese Disciples, partly out of a desire
to integrate the Japanese ministry into the established ministry. The
Japanese returnees were invited to join All Peoples. Many, largely
Nisei, did, but others, mainly Issei, the first generation, declined.
They refused to assimilate into the dominant culture at the expense
of their distinct Japanese Christian identity. Joe Nagano, a returnee
and a Nisei himself, describes the sentiments of this group: "The
Japanese wanted to retain their identity because there were considerable differences between cultures, particularly for the Japanese
speaking members who felt considerable discrimination from all
sides of society, in employment, in purchasing property, in business
so there were a lot of feelings which we had to overcome."38 For a

while, this group of Japanese Disciples worshiped separately at All
Peoples. Then in 1948, the UCMS finally agreed to their forming
into a distinct Japanese Disciple congregation, thus giving birth to
West Adams Christian Church. And in 1950 with UCMS's financial
assistance, the Japanese Disciples erected their own church building
at 3624 West Adams Boulevard in Los Angeles.
In the 1950s, a religious boom occurred in the United States,
leading the sociologist Will Herberg to posit that Americans made
distinctions among themselves not so much by race or ethnicity as
by their religion-by whether they were Protestant, Catholic, or
Jew. But there was a footnote to Herberg's thesis: the new mode of
distinction did not apply to African Americans, Latinos, or Asians.39
Even so, the post- WWII era brought positive changes to Asian Americans. The Immigration Act of 1952 ruled out race as a factor in the
naturalization process-the Chinese Exclusion Law had already been
repealed in 1943-and the Immigration Act of 1965 finally eliminated racial and national origins quotas as factors in immigration,
enabling Asians to immigrate to the United States on the same footing as Europeans.4o
After 1945, the Disciples had only two distinctly Asian congregations that traced their roots to the pre-war period-Filipino
Christian Church and West Adams Church. The Japanese congregation
thrived for much of the period between 1945 and 2010. Reincarnated as West Adams, it resumed an earlier pattern of growth, almost
with a vengeance. Already by 1952, a two-story educational building
had to be built to accommodate increasing Sunday school attendance,
which on a given Sunday reached upwards of250. As before, the
church became a community center for Japanese Americans in the
area. In the 1960s, however, the church experienced difficulties, buffeted by a variety of societal forces. The most devastating, perhaps,
was the construction of Santa Monica Freeway near the church. The
construction forced many church members to move away. The Watts
Riots of 1965, and other urban development, further dwindled the
ranks of adults and children.41 By the turn of the twenty-first century,
only a handful of elderly Nisei remained. And finally in 2010, West
Adams closed as a church for Japanese Americans.
The Filipino Church also thrived between 1945 and 2010. Like
Wes Adams, it continued to serve not only its member but also the
larger Filipino community in Los Angeles. One of its members,
Royal Morales, the son of Silvestre Morales, became noteworthy as a
social worker. In the early 1970, he and two other Filipinos founded
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a youth advocacy organization called 'Search to Involve Pilipino
Americans. '42 The church's contributions to Filipino Americans
were recognized by the City of Los Angeles: in 1998 the City designated the Filipino Christian Church as a historical cultural monument.43 Compared to West Adams, FCC was better able to adapt to
the changing tides of time, largely because, unlike Japanese, Filipinos continue to immigrate in large numbers to America. By the end
of 2010, Filipino Christian Church continues to pursue its mission,
now as the only NAPAD church from the pre-1945 era.

Striving toward the Mainstream, 1978-2010
Filipino Christian Church and West Adams Christian Church
have been the Disciples' link to the earliest years of NAP AD history, but they were not the fount of a new stream of Asian Disciples
congregations that arose beginning in the 1970s. These congregations have quite different origins. Their origins lay in a vision and
hard work of a group of Disciples-a vision to establish a cohesive
Asian and Pacific-Islander community, a community that would not
be relegated to the margins but integrated into the mainstream of the
church, contributing to the mission of the whole church even as it afforded fellowship and mutual support for Asian and Pacific-Islander
Disciples. In implementing their vision, the leaders were aided by
the progressive atmosphere that prevailed in the country, engendered
by the Civil Rights Movement and especially the 1965 Immigration
Act, which enabled the long overdue influx of immigrants from all
comers of Asia. In the Disciples Church, these influences led to the
initiation of an urban emergency program aimed at addressing issues
of racism and urban poverty at a denomination level. In 1972 this
program became permanent as a ministry of Reconciliation.44 And
it was around this time that a vision for Asian Disciples community
arose.
Most of the Disciples who embraced and worked toward the
vision were Asian Americans, but the first person to have had the vision and begun implementing it was not. That person was Harold R.
Johnson (b. 1921), who has served in the general church from 1961
till his retirement in 1990-a European-American Disciple affectionately called the "grandfather" of NAP AD or "self-appointed advocate
for Disciples of Asian origin."45 Upon his return from a mission trip
to Thailand in 1972, Johnson developed a deep affinity for Asians
and envisioned a denomination-wide structure for Asian Disciples.46
Asian Disciple were too few and scattered throughout the country,

worshiping mostly in Anglo churches. So the first step Johnson took
was to gather like-minded Disciples to form a community of Asian
Disciples and persuade the Division of Homeland Ministries (DHM)
to support such efforts. Thanks to his persuasiveness, on July 27-28,
1978, an informal consultation of Asian Disciples was held at Fatima
Retreat House in Indianapolis, Indiana. Aside from Johnson, conferees included a number of people who would become active leaders
among Asian Disciples: Jane Pouw Felty, Luz Bacerra, Grace Kim,
and Janet Casey-Allen.47 This consultation resulted in the creation
of a preliminary directory of Asian Disciples and the Fellowship of
Asian American Disciples (FAAD).
In April 1979, again under the auspices of DHM, a more formal
consultation took place at Spencer, Indiana. It attracted additional
Asian Disciples, e.g., Itoko Maeda, David T. Kagiwada (1929-1985),
and James and Maureen Osuga. The consultation designated Johnson as the staff liaison between the Asian Disciples and DHM, decided to publish a newsletter for the community, and discussed needs
that had to be met in order to establish a viable Asian Disciples community, needs such as appointing a DHM staff member dedicated to
Asian Disciples.48 Upon the suggestion of Itoko Maeda, the group
also changed its name, from the Fellowship of Asian American Disciples to the American Asian Disciples (AAD): the rationale was that
because the U.S. Census used "Asian American" to identify Asians
residing only in the United States, that label was deemed not inclusive enough, as it left out Asians in Canada and Latin America; in
the new name, "American" was understood to refer to Asians in both
North and South America.49 The consultation inspired and empowered Asian participants, as attested by David T. Kagiwada, who had
suffered internment in his early teens:
Before the consultation I was a Disciple and now I am an
American Asian Disciple. For 25 years in the Disciple ministry I have had to be schizoid, denying or forgetting that part
of me which was Asian. At the consultation I was able to
affirm both my Discipleness and Asianness and this was of
great significance to me. Thank you church for enabling this
to happen. 50
Before the year was out, another important event occurred: at the
General Assembly of the denomination held in St. Louis in October,
Asian Disciples were recognized for the first time, albeit informally:
American Asian Disciple constituency was identified for the
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first time in Assembly history by the worship service which
had responses for the various ethnic minorities who are a
part of the Christian Church. Besides the regularly identified
Black and Hispanic Disciples, one section called for Asian
response. Heretofore minorities in the church were identified
as Black, Hispanic, and Other.51
In 1980, October 6-8, a convocation of American Asian Disciples was held at Alverna Retreat in Indianapolis, Indiana, underwritten partly by DHM at the request of AAD members. This proved
to be another crucial gathering. Among the participants were Asians
who had not been at the consultations of 1978 and 1979: JoAnne
Kagiwada (spouse of David), Royal Morales, Manuel Tamayo, Rita
Nakashima Brock, and Soongook Choi (1933-2002).52 There the
Executive Council of AAD was formed, with David T. Kagiwada
elected as Convener (later called Moderator), Janet Casey-Allen as
Secretary/Treasurer, and Soongook Choi as Newsletter Editor. It
was decided that AAD would hold a convocation every other year,
alternating with the General Assembly, while the Executive Council
would meet every year. At the meeting, Dr. Sang Hyung Lee, a newly appointed theology professor at Princeton Theological Seminary,
delivered a paper entitled "Tis a gift to be marginal," which was well
received.
Throughout the 1980s, members of AAD worked vigorously to
strengthen Asian Disciples' presence in the denomination. For example, at the regional assembly of the Pacific Southwest, the region
with the most Asian Disciple population,
AAD submitted a recommendation entitled, "Concerning Minority Congregation Establishment," which was passed. 53
In 1982, July 28-August 2, AAD held
its second convocation on the campus of
the University of California at Berkeley,
concurrently with the first meeting of the
Pacific and Asian American Ecumenical
Convocation. At this gathering, AAD
elected Grace Kim as new convener and
decided on a set of goals: seek official
recognition, a budget and staff support
from the denomination; request a stance
Grace Kim
paper from DHM on the Asian Disciples;

search for ways to increase the number of Asian Disciples, individually and congregationally; and enhance Asian Disciples' representation on the boards of the church. AAD's efforts paid off as in June
1984 the General Board of the denomination formally recognized
AAD as a constituency of the Christian Church (Disciples of Christ),
opening a way for it to negotiate with DDH for staff and program
support. 54 AAD held its third convocation, July 31-August 2, 1984,
at Fatima Retreat in Indianapolis. For the first time, the convocation
had a theme, "From Strangers to Christ's Company," to which David T. Kagiwada and Geunhee Yu spoke. 55 The convocation elected
Soongook Choi as its third convener.
On July 10, 1985, David T. Kagiwada died at the age of fifty-six.
The untimely death of this articulate and passionate Disciple was a
great loss to AAD and the church as a whole. Given his ordeal at a
concentration camp in Poston, Arizona, and his ardent advocacy of
ecumenism and reconciliation, Kagiwada emerged posthumously
as an icon of AAD. To celebrate him and AAD, the denomination
designated in 1993 the second Sunday in September as David T.
Kagiwada Sunday and the rest of the week as the AAD (later NAPAD) Ministries Week. In his name, a scholarship was established
to support seminarians of AsianJPacific-Islander background. In August 1985, to raise funds for the scholarship, a group of DisciplesSoongook Choi, Manuel Tamayo, and Leon Riley-bicycled
from
Oak Park, Illinois, to Des Moines, Iowa, where a General Assembly
was to be held, people pledging an amount for each of the miles they
pedaled. 56
David T. Kagiwada's death behind
it, AAD carried on, inspired by memories of his leadership. In 1986, July
31-August 2, AAD held its fourth convocation on the campus of the University
of Southern California in Los Angeles.
There Wally Ryan Kuroiwa was elected
as new convener. Sensing that AAD had
now grown beyond the budding stage,
Kuroiwa noted, "I believe AAD can
and should establish a power base for
influencing decision making within our
denomination. We are slowly becoming
more and more visible within the deDavid Kagiwada
nomination. I feel we should take some
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intentional action toward maximizing that presence."57 In 1988, July
28-30, the fifth convocation was held at the Cabrini Retreat House in
Des Plaines, Illinois. There Soongook Choi was reelected as convener.
In 1989, October 12-14, a crucial gathering took place in Illinois: the Asian Ministries Consultation held at Techny Conference Center in Chicago. The meeting was sponsored by DHM and
participated by members of the AAD Executive Council and select
leaders from DHM and other parts of the church. A purpose of the
Consultation was to "propose directions for the ministry of the Christian Church (Disciples of Christ) to and with American Asians in the
United States and Canada within the decade of the 90'S."58 The proposal that issued from this meeting would more fully situate AAD in
the denomination. But before such situating could occur, AAD had a
year of interlude in 1990.
In 1990 the AAD convocation was canceled, partly because
many members had already gathered at the Techny consultation and
because the convener, Soongook Choi, had suffered a stroke early
that year-a stroke that was initially manageable but gradually debilitating. The biennial meeting canceled, the Executive Council met
in conjunction with the Metro Korean Disciples Convocation, held
August 18-19, 1990, at Wilshire Christian Church in Los Angeles.
The Pacific Southwest Region, in whose province lay the Metro Korean Disciples Convocation, had given birth to the first Korean Disciples congregation in 1976 on the premises of the Wilshire Christian
Church. By 1990 there were eleven Korean Disciples congregations
in the region, four of which were in transition, and the region had
hired a Korean pastor, Jai Kwan Ahn, to provide guidance to these
and other Asian Disciples churches within its purview. 59In Los Angeles, the Executive Council, on behalf of AAD, honored Harold R.
Johnson, who had retired from DHM in June ofthe year. On AAD's
behalf, Choi, having recovered somewhat from the stroke, presented
Johnson with a plaque that praised him "for his vision of the Christian Church in action toward wholeness, for his resilient friendship
and becoming one of the Asian disciples, for his profound commitment to build up weak and neglected elements to actualize what
church is, for his firm leadership on evangelism and prioritizing approaches toward an acceptable future ... "60
After the Metro Korean Disciples Convocation, the Executive
Council proceeded to follow up on the works of the 1989 Consultation. Their work resulted in a "Report and Statement of concern:

American Asian Disciples," which was submitted to the 1991 General Assembly of the Christian Church (DOC), held October 25-30, in
Tulsa, Oklahoma. In the Report, the Executive Council brought six
needs to the attention of the Assembly: 1) developing strategies for
recruiting Asian American students for ministerial studies, 2) finding
ways to recognize education of Asian ministers trained overseas and
facilitate their obtaining standing in the church, 3) establishing ten
new Asian American congregations, 4) adopting forty unaffiliated
Asian congregations, 5) having more Asian Americans represented
on boards of the church, and 6) appointing an Asian American, preferably Korean, to the staff of the Division of Homeland Ministries.61
On the last point, the preference for a Korean staff person was the
consensus of the 1989 Consultation at Chicago, given that Koreans
were among the most numerous Asian immigrants in the 1980s and
most inclined toward joining Protestant churches.
Upon receiving the report, the 1991 General Assembly approved
the creation of a DHM staff position dedicated to ministering to
and growing the Asian and Pacific-Islander Disciples community.62
Shortly after, in February 1, 1992, DHM's president Anne Updegraff SpIeth appointed Geunhee Yu as Associate for American Asian
Ministries in the Center for Congregational Growth and Vitality
(later renamed as the Executive Pastor for American Asian Disciples
Ministries), effective February 1, 1992. At the time, Yu, a PhD in
Pastoral Theology from Vanderbilt University, was pastoring Nashville Christian Church in Tennessee, in addition to serving as head
chaplain of Turney Center State Prison in Only, Tennessee. OfYu's
appointment, Soongook Choi stated, "I was so encouraged when the
Division of Homeland Ministries called Geunhee Yu, and the Rev.
Dr. Yu had accepted the call. Some sighed and said, 'It's better late
than never.' But, I see that the Church is finally doing something
for new immigrant, evangelism, and responding positively [to] the
spiritual needs of those transplants."63 Yu was officially installed at
the 1992 AAD Convocation, held on the campus of the University of
Southern California in Los Angeles.64 In his acceptance speech, Yu
shared his hope of establishing an American-Asian ministry center
in a Disciples theological institution, quickly planting many new
American-Asian congregations, and developing resources suitable
for American-Asian churches. At the time, there were about seventeen Disciples churches whose members were primarily Asian.65 At
the Convocation, Casey-Allen was elected as new convener.
AAD continued to grow. In 1993, Disciples of Christ Korean
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Fellowship was organized, with Soongook Choi as president-in
2000 this Fellowship would become the Korean Disciples Convocation.66 In that year, AAD's Executive Council held its meeting at
St. Louis, Missouri, in conjunction with the denomination's General
Assembly, scheduled for July. There Geunhee Yu reported that there
were altogether twenty-nine congregations in AAD, not including
the two that had recently seceded allegedly because of the "liberal"
views that previous General Assemblies had entertainedY
On July 28-31, 1994, at the Resurrection Center, Woodstock, Illinois, the eighth AAD Convocation was held. It turned out to be the
largest AAD Convocation held to date, with over 100 people participating. The event was noteworthy also because it was the first AAD
convocation to have had programs for young people, the program
run by Jeri Sias.68At the Convocation, Geunhee Yu explained challenges he faced in his position. He noted that apart from his salary
and travel allowance, there was hardly a budget for Asian ministries
in DHM, limiting his ability to develop Asian congregations. It was
noted that whereas the director of Hispanic Ministries worked independently, Yu had to work in conjunction with DHM staff, whose
ideas for Asian ministries did not always correspond with those of
Yu'S.69 Given Yu's report, members agreed they needed to be more
intentional about raising funds for AAD programs, something they
addressed right away, in a small step, by instituting voluntary dues.
Members also appointed a task force to explore how AAD might better relate to DHM and the general structure of the denomination; the
task force was also charged with drafting a constitution and mission
statement for the community.70 At the time, there was a denomination-wide discussion to more explicitly affirm the presence of Canadian Disciples. This discussion was duly noted by AAD members,
who realized that even though "American Asian" in their initialism
was meant to be inclusive, it was not being perceived as such by
many in the denomination. Concern was raised also about the need
to make an explicit reference to Pacific Islanders. Thus at a business
meeting, a new name was proposed-North
American Pacific/Asian
Disciples (NAPAD)-and the Executive Council was asked to recommend on its suitability at the next convocation. Manuel Tamayo
was elected as convener of the next biennium.
The issues considered in the 1994 Convocation were reflected
in the next Convocation, held in conjunction with Pacific Islanders
Asian American Ministry (PAAM) of the United Church of Christ,
July 26-28, 1996, at Chapman University, in Orange, California. At

that meeting, Nobi Kaneko was elected new moderator. The community adopted the new name that had been proposed at the previous
convocation: North American Pacific/Asian Disciples (NAPAD). It
also adopted a constitution and bylaws. The preamble in the constitution stated:
We, the members of the North American Pacific/Asian Disciples of the Christian Church (Disciples of Christ) in the United States and Canada, affirm the cultures and heritages ofPacific/ Asian peoples within the historical and living Christian
faith. As part of the Christian Church (Disciples of Christ),
we join with other Disciples in the total mission of the church,
and we recognize and promote the gifts and presence of North
American Pacific/Asian Disciples in the life and work of the
Church.7'
The year after this convocation, Soongook Choi retired from
active ministry. Choi had refused to let up despite having suffered
a stroke in 1990, but now the time had come for him to ease up. In
March, a banquet was held in his honor at Chicago Christian Church
(Disciples of Christ), a Korean-American congregation he had served
for twenty-three years while providing leadership for the general
church. Choi was presented with a plaque of appreciation by NAPAD and a scholarship was established in his name at DHM to support NAPAD seminarians. 72 Convener Nobi Kaneko encapsulated
well the place Choi held in the life of NAP AD:
His service to NAPAD has been obvious and outstanding.
Without his vision and leadership, our organization would
never enjoy the solidarity and fellowship that we now esteem.
Soongook has given us, the members and friends of NAP AD,
an articulate vision for our community. He has reminded
us that 'we rightly belong' to the wholeness of the Christian
Church (Disciples of Christ) .... Our denomination is blessed
as a result of his insistency that the minority groups in the
church have much to contribute.73
The year 1997 was significant for another reason. That year,
NAPAD's effort to gain recognition as part of the whole church was
furthered, as Dr. Richard Hamm, newly-elected General Minister and
President, announced that the Executive Pastor for NAPAD would
join the General Cabinet, along with his counterpart in the Hispanic
Ministries. The General Cabinet was a key forum where matters affecting the denomination as a whole were discussed, and it was com-
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posed of the heads of the general units of the church.74
At the next NAPAD Convocation, held July 30-August 1, 1998,
at Mills College in Oakland, California, Jeri Sias was elected new
moderator for the next two years. In her tenure, Sias worked hard to
place NAP AD more squarely in the general structure of the church.
To this end, a NAP AD Structure Task Force was formed, co-chaired
by Sias and Dr. Kris Culp, Dean of the University of Chicago Disciples Divinity House. Under their leadership, a visioning conference
was held at Fatima Retreat Center in Indianapolis in March 2000 to
plot NAPAD's course for the next ten years. The conference attracted
about fifty leaders: from NAPAD, general units, regions, and theological institutions. The meeting was facilitated by Wallace Ryan
Kuroiwa, then serving in the United Church of Christ.
The conference resulted in a covenantal document that expressed
five goals, goals that would be pursued in the next ten years: 1) form
a committee of NAP AD youth and young adults to develop leadership among them; 2) cultivate NAP AD women in ministry, e.g., by
providing them with travel funds and opportunities for leadership in
local, regional, and general settings; 3) re-envision theological education for NAPAD, e.g., by establishing a Korean-language MDiv
program at a Disciples theological institution; 4) establish new NAPAD congregations and strengthen existing ones, and 5) explore how
best to fund NAPAD and how best to relate it to the general structure
of the church, funding preferably done in direct affiliation with the
Church Finance Council and structural issues explored in collaboration with the Office of General Minister and President. 75
The covenantal document was endorsed by the 2000 NAPAD
Convocation, held July 27-29, at Christian Theological Seminary in Indianapolis. To facilitate the goals specified in
the document, the Convocation allowed
the Executive Council to assume the role
of the Transition Team. The Convocation also elected Timothy S. Lee as new
moderator. In implementing the fifth
goal of the document, NAPAD obtained
the support of the Standing Committee
on Renewal and Structural Reform of the
Christian Church (DOC), the committee
that makes preliminary recommendations
on matters related to structural issues of
Soongook Choi

the denomination. And in 2002 the Standing Committee, on behalf
of NAP AD, submitted a restructure proposal to the General Board
of the denomination. This proposal sought to place NAPAD on an
equal footing with the Hispanic and African American ministries in
the denomination. It sought to do so by moving the Office of the
Executive Pastor of NAP AD from DHM to the Office of the General
Minister and President. In the end, however, the proposal failed, as it
was rejected by the General Board of the church. The General Board
offered an alternative proposal, one that would take the Executive
Pastor's Office out ofDHM but make it an independent NAPAD
Commission, rather than placing it in the Office of the General Minister and President. This proposal would have allowed the Executive Pastor more freedom to conduct his ministry among Asian and
Pacific Islander Disciples, but it would have deprived him of the services and equipment he was entitled to as a member of a general unit
of the church such as DHM. Independently providing such services
and equipment would have been exorbitantly costly. Whether to accept the General Board's proposal was discussed at the 2002 NAPAD
Convocation, held August 1-3, once again at Chapman University in
Orange, California. In the end, the alternative proposal was declined,
and NAPAD chose to remain within DHM for the time being.76 In
light of this decision, the Convocation reactivated the Executive
Council and elected Kim Tran as next moderator.
"The time being" turned out to be rather lengthy, for the work
of restructure was not taken up till 2008. In the meantime, NAPAD
continued to thrive. In September 2002, Soongook Choi died as a
result of his illness, joining David T. Kagiwada as a permanent icon
of the community. In 2003, Patricia (Cisa) Payuyo was elected as
First Vice Moderator of the General Assembly, thus becoming the
first Asian person to be part of the Moderator Team. Payuyo was
followed in 2005 by Carolyn Ho, who was also elected as First Vice
Moderator of the General Assembly. Other NAP AD members served
on numerous boards and committees of the denomination, including
the General Board. On July 28-31,2004, the NAPAD Convocation
took place in Chicago, Illinois, on the campus of the University of
Chicago and the Disciples of Divinity House. There April Lewton
was chosen as new moderator. In July 2005, many NAPAD members watched a historic moment take shape at the General Assembly
held in Portland, Oregon, as Dr. Sharon E. Watkins was elected new
General Minister and President of the Christian Church (Disciples of
fhrist), the first woman to assume the position. Like her predeces-
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sor Dr. Hamm, Watkins actively supported works and aspirations of
NAPAD. And she was present at the next NAPAD Convocation, held
August 10-12, 2006, at Pacific School of Religion, in Berkeley, California, where Cindy Kim was elected moderator.
In 2008 the work of restructure resumed. That year, August 6-9,
NAPAD held its fifteenth convocation in Stony Point, New York.
The community elected Lian Jiang as new moderator. It also appointed a Restructure and Constitution Renewal Task Force (RCRT),
composed of ten persons, chaired by Timothy S. Lee. The formation of the Task Force was motivated by a new development in the
denomination. That year, under Sharon Watkins's leadership, the
General Board approved the formation of a Mission Alignment Coordinating Council (MACC), a twelve-person team, entrusted with
streamlining and better integrating general units of the church.77
Given NAPAD's desire for restructure shown at the 2000 Vision
Conference, it was assumed that the new alignment would bring significant changes to NAPAD, and RCRT was charged to prepare for
the change, particularly by amending the constitution and bylaws of
the community.
After deliberating for a year, in April 2009, MACC submitted a nine-point proposal to the General Board. One of them was
GB-09-066: "The NAPAD Executive Pastor will be accountable to
a NAPAD executive board and the ministry as a whole will have a
covenantal relationship to the General Board." If this proposal was
adopted, the Office of the Executive Minister of NAP AD would no
longer be housed in DHM but become a distinct unit of the general
church. It also entailed that the Executive Council of NAPAD would
change into a Board of Directors that would not simply play an advisory role but have oversight of the Executive Pastor and be accountable directly to the community. The General Board adopted the proposal, and it stipulated that the new structure of NAP AD be in effect
January 1,2010.78
Meanwhile NAPAD's Restructure Task Force had been making
progress in revising the governance documents, collapsing the constitution and bylaws into one document, simply called the Bylaws of
the North American Pacific/Asian Disciples. The amended Bylaws
were adopted at the sixteenth Convocation, held in Seattle, Washington, August 4-7,2010. The Convocation also affirmed the work
ofMACC and elected the inaugural Board of Directors, consisting
of fourteen people: Janet Casey-Allen, Glenn Carson, Jinsuk Chun
(Moderator-Elect), Susan Gonzalez-Dewey, Sandhya Jha, Timothy

S. Lee (Moderator), Paulo Lealaitafea, April Lewton, Lian Jiang,
JoAnne Kagiwada, Cindy Kim-Hengst (Secretary/Treasurer), Gideon
Yu, Geunhee Yu (ex-officio), and Sharon E. Watkins (ex-officio).
On November 22,2012, Geunhee Yu retired from the Office of the
Executive Pastor of NAP AD, after nearly twenty years of service in
the post, having ably shepherded the process of a subunit of DHM
becoming a general ministry of the denomination, increasing the
number of NAP AD congregations from less than twenty to over
ninety in his tenure, with over a dozen different ethnic groups represented, though the majority of them were Korean.79 Nominated to be
Yu's successor was Jinsuk (John) Chun, a former deployed staff of
the Pacific Southwest Region in charge of Asian and Pacific-Islander
ministries, the successor to Jai Kwan Ahn, nominated by the Board's
action in June 2011, upon the recommendation of a search committee headed by Cindy Kim-Hengst. 80 A new day was dawning on the
community. The Disciples of Christ have come a long way since
1924 or 1942-and North American Pacific/Asian Disciples are no
longer eddying in the margins but are striving in the mainstream, in
union with the body of Disciples at large.

Timothy S. Lee, Ph.D. is Associate Professor
of the History of Christianity and Director of
Asian (Korean) Church Studies at Brite Divinity School in Fort Worth, Texas.
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History of Stone-Campbell
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in the making, is the most
comprehensive study of our
history to date.

THE PRESIDENT'S DESK
Global History. The two words, when
placed side-by-side, bring into perspective both the where and the when of our
place in space-time. From my small
point in both, I can look to the horizon
and see not only where I have come
from and where I am at present, but also
where I might be going. Each of us understands that we see all of this through the particular colors
and shadows of the prisms we carry and acknowledge that the
interpretations we offer may be altered or improved upon by
others. Still, we have the responsibility to all our fellows past,
present, and future to do our best to describe what we see, and
to explain why things are as they appear to be.
Perhaps the best way to go about this is within a community. When I venture all on my own to detail the where and when,
I am proffering a viewpoint that has yet to be tested. If, instead,
I begin within a community, listening to the ideas around me,
filtering my own notions by the considerable opinions of others, then I have a better chance from the very beginning to give
my description in a way that more closely resembles things as
they actually are.
The places, and persons, and events that comprise a global
history can be detailed in part. None of us would be so bold as
to say that absolutely everyone and everything have been included. And, if it were possible to write the history-to-end-allhistories, where would the opportunity lie for those who come
after us to grapple with their own ideas, and give the world new
perspectives and explanations? No, we do what we can now even our very best - and rest confidently in the knowledge that
while imperfect, we have given our all.
We know, too, that we are following those who have come
before. When we begin to tell our own story of the world, we
know that many have given their own versions long before we

arrived on the scene. Looking to those ancestral story-tellers,
we gain the insights that their own times and places provided,
drawing from the wisdom that they left us, and either incorporating their findings into our own narrative, or rejecting their
summaries as not quite on the mark. Regardless of where we
end up, we are indebted to the sincere efforts of those protohistorians who, like us, gave fresh interpretations to the epochs
that lay just behind.
There comes a time, though, to tell the whole story, not just
a portion of it.
Where pieces
When we begin to tell our own story
of the grand
of the world, we know that many have
story have been
given their own versions long before
laid out before,
we arrived on the scene.
now comes
the time to fit
all the pieces together and tum the patchwork into a seamless
tale of who, and when, and why. If the story has only been told
from special viewpoints, the time comes to include all views in
the telling - all at the same time. A difficult task to be sure, but
one worthy of the undertaking when the end result is the story
explored from all angles, reviewed by the community, and then
shared in one, united voice.
A global history, then, is where the many become one, the
past meets the present, and the future beckons us to tell our
story compellingly, so that the generations to come will hear,
and reflect, and tell again.
-Glenn

Thomas Carson

After years of planning, research, and
writing, the Global History of
Stone-Campbell churches will be
available from Chalice Press in early
2013. Here, the editors give us a taste
of what's to come.

MANY ARE TO BE REACHED
Overview of a Global History
-Douglas

A. Foster and D. Newell Williams

n January 7, 2007, in the Sweeney Chapel of Christian Theological Seminary in Indianapolis, Indiana, Glenn Carson,
President of the Disciples of Christ Historical Society, and
Cyrus White, then President of the Christian Board of Publication,
commissioned fourteen historians to write a history of the StoneCampbell Movement. This new history was to address the beginnings of the Movement in North America, Britain, Australia, and
New Zealand, interpreting its complex development and giving long
overdue attention to the roles of women and racial-ethnic communities. It was also to trace for the first time in one place the Movement's global development. Here, we recount a few of the stories that
comprise the one great story of our churches around the globe.
The earliest Stone-Campbell missions targeting a "non-Christian" nation were to India. At the 1881 Disciples Annual Convention, leaders urged the Foreign Christian Missionary Society and
the Christian Woman's Board of Missions, the two most successful
mission societies of the Movement in North America, to cooperate in
establishing a mission in Japan, India, or China.
In October the two boards chose India, and in September 1882,
eight missionaries left the United States for Bombay (today Mumbai). The FCMS supported two couples: G. L. and Emma Wharton,
and Albert and Mary Kelly Norton. The CWBM supported four
single women: Ada Boyd, Laura Kinsey, Mary Graybiel, and Mary
Kingsbury.'
The missionaries settled in Harda, Central Provinces, began
learning Hindi, preaching in villages, organizing children's Sunday
schools, and operating a bookstore. As other workers arrived, the
mission expanded work along the Great Indian Peninsular Railway.
Bilaspur, established in 1885, quickly became the largest station of
the Disciples India Mission.2
Abdul Khadir (1863-1888), a twenty-two-year-old Muslim
railway conductor in Harda, was the Mission's first convert and illustrates the difficulties that converts faced. After reading a tract
explaining the "scripture plan of salvation" and contacting G. L.
Wharton, he was baptized in January 1885. His wife returned to her
father's house with his two children, and friends tried to force him to

O

renounce his faith. At times he sought protection in the mission. Because of Khadir's preaching in the bazaars around Harda, the railway
transferred him to Pune which was infamous for its monsoons, and
less than three years after his conversion he died of cholera.3
Key to missionary success was the recruitment of indigenous
workers. Mary Graybiel wrote in 1887, "Do all that we foreigners
may, we shall never convert the people of this country to Christ. The
most we can hope to do is to influence the few through whom the
many are to be reached."4 Of major significance were Bible women,
converts who traveled with female missionaries to help introduce
Christianity to other Indian women.5 Like other missions in India,
Disciples developed "zenana work." The zenana was the enclosure
in a house where men were not allowed and the women lived and
spent most of their day. Women missionaries entered the zenanas to
teach Bible and provide medical care.6
A severe famine killed an estimated three million people in the
Central and United Provinces between 1896 and 1901. The Disciples
Mission was forced to send children from its orphanages to other
Christian missions, creating a positive attitude toward ecumenical
cooperation among the missionaries.7 The mission's famine relief
also greatly improved its relationship with the Indian people.8 By
1907 the mission included twelve churches, 1,400 members, over
6,000 students in Sunday Schools and day schools, and nearly 650
children in orphanages.
Several factors accelerated the indigenization of Stone-Campbell
missions in India. As the Great Depression diminished funding and
missionary support from the West, Indian Christians assumed more
leadership. One example was Alfred Aleppa.
Mary Graybiel had brought Aleppa to Damoh around 1895 as a
young boy orphaned during the famine. After graduating from the
mission high school in Harda, he returned to serve as a native evangelist at several outstations around Damoh. Later Aleppa completed
studies at the Bible College at Jubbulpore and in 1921 became the
first native pastor of the Damoh church. Ordained in 1924, his responsibilities expanded to include supervising all district evangelistic
work where almost five hundred Christians lived. Known throughout
the region as Bhayaji (big brother), Aleppa worked faithfully with
the India mission until his death in 1947.9
In the two decades following Indian independence, a long-existent commitment to church union began to take institutional shape.

Many denominational schools, medical facilities, and presses became
"union" institutions. In the 1950s and 1960s, the UCMS cooperated
in such efforts. The most significant unity development of the era,
however, was the formation of the United Church of North India. After decades of conversations, in 1951 Anglicans, Congregationalists,
Presbyterians, Methodists and Baptists formed a negotiation committee to effect an actual union. Many Stone-Campbell churches were
reluctant to participate because of the union church's acceptance of
infant baptism, its proposed episcopal structure, and plans to produce
a statement of belief.
In 1957, however, the UCMS-supported churches joined the conversations and
"The most we can hope to do is to
eventually became part of the
influence the few through whom the
union church.
many are to be reached. "
The United
- Mary Gaybiel
Church of
North India was
formed in November 1970, with the participation of most UCMS,
British and Australian Stone-Campbell mission churches.1O North
American Disciples and British Churches of Christ continued to partner with the United Church by providing "fraternal workers" whenever requested. By the early 1950s, however, those who objected to
the union had formed new direct-support missions in the Central and
United Provinces. I I
Also, just when many Stone-Campbell missions were becoming
part of the United Church of North India, North American Churches
of Christ resumed mission efforts. In 1963, Canadians John Carlos
Bailey and his wife Myrtle entered Shillong, the capital of Assam in
the northeast. There they began work with three small congregations
among the Khasi tribe that had broken with the Presbyterians in the
1930s.12 The Baileys soon moved to a new work in Madras (now
Chennai), turning over the work in Assam to other Canadian missionaries, notably David Hallett, who led the mission until his retirement in 1993.13 In Madras the Baileys began evangelism and churchplanting throughout the Tamil Nadu and Andrha Pradesh states. After
only two years, the Baileys reported that more than 1,500 people
had been baptized and at least seventy-five churches had been established. Encouraged by their initial successes, a dozen other Canadian
missionaries joined the Baileys in the 1960s.14

Two of the most influential leaders of the Churches of Christ
in India were Nehemiah Gootam (b. 1942) and his brother Joshua.
Baptized by J. C. Bailey in 1963, the brothers became effective evangelists, educators, and church planters. Upon Bailey's retirement in
1972, Nehemiah assumed responsibility for leading several preacher
training schools, especially Kakinada School of Preaching. Joshua
began a daily Telegu-language radio broadcast that reached more
than 100 million listeners.15
By the mid-1970s, Indian leaders in Churches of Christ were carrying on the work without significant assistance from North American missionaries. Indian leaders were primarily responsible for establishing many of the 48,000 congregations in almost every state in
India. At the beginning of the twenty-first century, the membership of
Churches of Christ in India may have been as high as 1.14 million. 16
Today, there are several million followers of Christ in India because of the work of the early missionaries and the Indian Christians
who have led the work for decades. Some are in churches with the
name Church of Christ or Christian Church; others are part of union
churches with roots in the Stone-Campbell heritage.
On the other side of the world, in August 1898, U.S. military
forces occupied the Spanish colony of Puerto Rico. By October the
island had become a possession of the United States, a fact confirmed
by the treaty signed in December ending the Spanish American War.
As a result, Puerto Rico was open to Protestant missionaries. At the
Disciples annual convention in Chattanooga, Tennessee in October,
J. A. Erwin asserted that "the Lord sent the armies of America down
there to open up a door for the ambassadors of the Prince of Peace,
hitherto closed against them."17 The
American Christian Missionary Society
soon sent Erwin and his wife to Puerto
Rico.18
Disciples were not the only North
American Protestant missionaries to go
to Puerto Rico. Rather than compete with
other Protestants, in 1899 the Disciples
entered an agreement by which responsibility for evangelizing specific parts
of Puerto Rico was assigned to different
missionary organizations. Disciples were
assigned the district of Bayamon and the
J.A. Erwin

surrounding rural areas in the mid-North section of the island.19
The Erwins baptized five Puerto Ricans on June 10, 1900. In
1901 the William M. Taylors of Tennessee followed the Erwins, baptizing 137 people in the first year of their work, and organizing the
first Puerto Rican Disciples congregation, the Central Church in Bayamon.20 Possibly the most significant early Disciples work, however,
resulted from the devastating effects of the San Ciriaco hurricane
which struck the island in August 1899. The storm destroyed buildings and most of the agriculture of the island, killing almost 3,500
people. The hurricane also orphaned hundreds of children who were
forced to live in the open without homes or consistent sources of
food or clothing.21
In light of this critical need, the town of Bay am on offered an
old municipal building to the Disciples if they would repair it and
organize an orphanage for girls. The Christian Woman's Board of
Missions accepted the challenge and in less than one year opened the
first Protestant orphanage in Puerto Rico. Eventually, the missionaries also opened a boy's orphanage,zz
Schools associated with the orphanages quickly gained a reputation for excellent teaching. The boys orphanage became a source of
recruitment for the ministry, and in 1910, the mission established
the "Training School for Christian Workers." When the orphanages
closed in 1914, they had cared for and educated over three hundred
children, many of whom, both men and women, became leaders in
the Puerto Rican churches.23
In 1906, Vere C. and Mayme Carpenter arrived with a passion
for evangelism, taking the gospel to
the people of the mountains outside
the island's cities and towns.24 Two
other events further contributed to the
growth of the Disciples. First was the
formation of a cooperative educational
institution for training ministers. Like
the Disciples, other missions had begun small schools in their respective
areas of the island. Discussions between mission leaders led to a proposal
for the merging of these schools into
a strong seminary that would serve all
the Protestant groups. The Seminario
Verne C. & Mayme
Carpenter

Evangelico de Puerto Rico, organized in 1919, would become the
chief training center for Disciples and other Protestant ministers in
Puerto RicO.25 Second was the admission in July 1922 of the first
ordained Puerto Rican ministers, Augusto Cotto Reyes and Juan B.
Ortiz, to the monthly meetings of the Mission, a gathering previously
open only to missionaries.26 In 1930, full control of the mission's
work was turned over to a committee of eleven elected by the annual
convention of the Puerto Rican churchesY
Due to the Great Depression, the UCMS was forced to cut its
financial support
The Global History is, indeed, an
by two-thirds,
dramatically
achievement and, we hope, will point
reducing the
toward a vibrant future for the witness
salaries of the
of Stone-Campbell churches everywhere. four remaining
missionaries and
the fourteen Puerto Rican pastors.28 In the midst of this suffering and
uncertainty, a small prayer group began meeting on Sunday evenings
at the Calle Comerio Christian Church in Bayamon to confess sin
and seek reconciliation with God. By early 1933, the prayer group
had grown and included several leading pastors. At one of these
prayer meetings, several people experienced glossolalia and dancing
in the Spirit. Over the next eighteen months participants also fasted
and prayed, engaged in aggressive evangelism, and spread their enthusiasm to other denominations. This development-known
as El
Avivamiento del 33 (the Revival of ,33)-completely
redefined the
spiritual identity of Puerto Rican Disciples. They moved away from
the orderly worship of the missionaries and embraced a spontaneous
style that included what they saw as physical manifestations of the
Spirit's work.29
Initially, the missionaries sought to suppress this development
as inconsistent with Disciples teaching and practice. Disagreements
with Puerto Rican leaders led to sharp confrontations, culminating in
January 1935, when missionaries with the help oflocal police tried to
stop the services at Comerio Street and install another minister. The
conflict became so intense that the annual convention of the churches, scheduled for February, had to be cancelled. Only the intervention of well-respected missionary Samuel Guy Inman succeeded in
resolving the conflict.30
Years later, missionary C. Manly Morton (1884-1976) lamented

his role in trying to suppress the revival. He had wanted to crush it,
he said, but "I now thank God that I was not capable of doing it."
While he maintained that some leaders exploited the revival for their
own advantage, "for the great mass of our people this was a real spiritual experience and out of it came a blessing greater than any other
we have ever known."31
Membership in the churches grew dramatically. In 1932, the
combined membership of the Puerto Rican congregations was 1,780.
By 1947, membership had grown to more than five thousand, representing a two hundred eighty percent increase in fifteen years.32 Beyond numerical growth, however, the revival galvanized the resolve
of Puerto Rican leaders to develop self-sufficient churches independent of missionary control and financial assistance.
Disciples of Christ in Puerto Rico achieved full autonomy in the
late 1960s. In 1965 they hosted the World Convention in San Juan.
At this meeting, Stone-Campbell Christians from around the globe
experienced first-hand the vibrancy and commitment of the Puerto
Rican Disciples. Among the speakers was Martin Niemoller, a founder of the Confessing Church in Germany which had opposed Hitler
and a prominent pacifist and anti-war activist. Also on the program
was Martin Luther King, Jr., then a highly controversial figure in the
United States.
By the 1970s, congregation-based lay education, long valued by
Puerto Rican Disciples, opened the door for greater participation of
women in leadership roles. In 1977 Puerto Rican Disciples ordained
Juana Santana as their first woman pastor. Other women followed,
many of whom had prepared for ministry first in lay congregationbased education programs.33
In 2011, the Christian Church (Disciples of Christ) in Puerto
Rico claimed one hundred four congregations with a combined
membership of22,059.34 Puerto Rico was also home to smaller communities of Churches of Christ and Christian Churches/Churches of
Christ, both of which traced their origins to North American missionary efforts begun in the 1950s and have their own rich histories.
These partial glimpses of the stories from India and Puerto Rico
are only a sample of the global expansion and development of the
Stone-Campbell Movement. At the beginning of the twenty-first century, there were vibrant communities of Christians across the globe
that traced their heritage to the Stone-Campbell Movement.
In this short piece, we have looked at opposite sides of the world.

The coming Global History will include all the places in between. As
the late Lester McAllister once said, "may the mistakes of the past
and the achievements of the present help us to see the opportunities
of the future." The Global History is, indeed, an achievement and,
we hope, will point toward a vibrant future for the witness of StoneCampbell churches everywhere.

Douglas A. Foster, Ph.D.,
and D. Newell Williams,
Ph.D. are general editors
of The Stone-Campbell
Movement: A Global
History (Chalice Press,
2013).
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What have they said about
recounting history?
"There have been many who have composed histories
of everything that has happened among us, that is, the
things that were told to us by the eyewitnesses. So, it
seemed a good idea to me, as one who has carefully observed events recently, to write an accurate account for
you, most excellent, Theophilus, so that you can discern
the truthfulness of all the things you have been told."
-The Gospel of Luke, 1st century, CE

"I am writing on the history of a period rich in disasters,
terrifying in its wars, torn apart by strife, and even in
times of peace it was full of horrors."

-Tacitus, 2nd century, CE

"Since it is my purpose to tell you about the apostles, and
the times of our Savior, down to the present, and to report
on the many and important things that have occurred in
Church history, including the individuals in important places who governed the Church, and to detail the character
and the era of those who (while desiring to be innovative), instead were leaders of false opinions; and since it
is my purpose to tell you about all the troubles of the Jewish nation, and how often our testimony has encountered

a hostile reception, and how our witnesses persevered in
the most trying circumstances, I will begin at the earliest
time, that of the life and work of our Lord and Savior, the
Christ.
"But, I must acknowledge that I cannot present all
of this perfectly. I confess to you that I will ask for your
indulgence, especially since I am among the first to write
upon the subject. I am attempting here to lay a new path,
so I do so prayerfully, and trusting in Christ to give me the
strength I need ...
"Therefore, whatever I see as advantageous to my
story, I will do my best to give this historical narrative in
a streamlined fashion. With that in mind, I have collected
material from the past, even though it is scattered everywhere, and edited it, so that I am presenting only the best
of these ancient writers."

-Eusebius

of Caesarea, 4th century, CE

"Some time back, at your request Your Majesty, I was
happy to send you the history of the British Church and
her people that I had written. My hope was that you might
read through it and approve of what I had done. I am now
sending the manuscript so that it can be transcribed, and
Your Majesty may study it at your leisure. I certainly welcome the sincerity and devotion you bring to the study of
God's holy word and, also, your eagerness to learn about
the lives of the ancients, especially those in Britain. For
when history reports on the good things that men have
done, we are now encouraged to emulate the goodness;
when history reports on evil men, the spiritual person
thus wishes to avoid the sin that is reported.
"[I want] there to be no doubting about the accuracy of this written history, as I have depended upon
accurate sources ... [and] I sincerely ask of everyone who

might read or hear this history to look to God and ask
for his mercy on any place I have failed. And for the difficult work I have done to make sure that the memorable
events of those prominent places are noted, I beseech
the citizens there to mention me regularly in prayer."

-The

Venerable Bede, 8th century, CE

"As to the future - I am only a historian, not a prophet.
But I shall be disappointed if this record of the past does
not leave with the reader an acquaintance with the essential data upon which, using his own judgment and
imagination, he will be disposed to project the curve of a
future development far beyond any present attainments
in promoting the ends for which the Disciples of Christ
came into existence - the unity and purity of the Church,
a reasonable and practical religion, and the enrichment
of life through fellowship in the grace of our Lord Jesus
Christ."

-WE. Garrison,
An American Religious Movement (CBP, 1945 CE)
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CLARA WOULD BE PROUD
-Brad Lyons
he first time you crack open The Stone-Campbell Movement: A Global History or open it on your favorite e-reader, you should be excited. Never before has a book dug so
deeply, so comprehensively, into America's home-grown take on
Christianity and the impact it has made around the world.
From a publisher's standpoint, this is a whopper - quite likely
the largest book our company has ever published aside from
hymnals. It weighs in at almost 316,000 words - 40% bigger than
we'd expected. It's so big, when the initial manuscript arrived, I
talked to Newell Williams about how to boil it down. "It's as tight
as it gets," he said. I scoffed - no writer ever thinks their work
should be condensed - but Newell quickly launched into the fascinating story about Clara Hazelrigg, a Kansan who around the
turn of the 20th Century traveled 9,000 miles witnessing for the
Stone-Campbell Movement, resulting in countless confessions of
faith. It's an important story of an unsung leader in the movement,
exactly what a comprehensive history book should cover. It didn't
take long for me to recognize Newell was right - it couldn't be
boiled down.
In retrospect, we shouldn't have been surprised this book was
jumbo-sized given its ambitious origins. It set out to portray the
Stone-Campbell Movement in the context of the American story,
from Cane Ridge up through the lingering war in Afghanistan, and
around the world where the Stone-Campbell Movement took root.
It aimed to reflect "the fabric of the culture, economy, theology,
ecclesiology, sociology, and periods of the United States ... [and]
how this uniquely American faith spread throughout the whole
world." It aimed to tell the story from all sides, including all three
streams of the movement.
We should have seen it coming. This was never going to be a
small book.
The first contracts were signed in June 2006, establishing how
Disciples of Christ Historical Society would cover the costs of
preparing the manuscript and how Chalice Press would print the
book and share it with the world. For six years the editing team of
Newell Williams, Douglas Foster, Paul Blowers, and Scott Seay

T

invested countless hours researching, writing, editing, rewriting,
reediting, polishing, and sorting through two centuries of stories
and photographs. No doubt it was a lot of work, but hearing the
joy in Newell's voice as he tells Clara Hazelrigg's story quickly
tells you it was a lot of fun, too.
No doubt Disciplina readers are going to enjoy reading The
Stone-Campbell Movement: A Global History. But you shouldn't
have to wait until it is released early next year. Usually publishers
would loathe the idea of sharing the ending for the book, but I'm
going to share it with you now. I promise this isn't a spoiler:
As Stone-Campbell Christians find this common ground, this
Movement will continue to move, witnessing to the gospel of reconciliation and the reign of Jesus Christ in and for the world.
That's the most satisfying ending to a book I've seen in a
long, long time. Common ground, reconciliation, and a big, noble
goal. I'm looking forward to the book that reaches that ending.

Brad Lyons is President and Publisher of
Chalice Press.
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We refer to them as The 14.

These are the historians who contributed to the
Global History.

Carmelo Alvarez
Paul Blowers
Lawrence Burnley
Douglas Foster
Stan Granberg
John Mark Hicks
Loretta Hunnicut

Timothy Lee
Edward Robinson
Scott Seay
David Thompson
Mark Toulouse
Newell Williams
Glenn Zuber

With our congratulations and gratitude,
Glenn Thomas Carson
Disciples History

Brad Lyons
Chalice Press

DID YOU KNOW?
Did you know that Dr. Scott Seay of
Christian Theological Seminary, and managing editor of the Stone-Campbell Global
History, will present the 2013 Forrest
Kirkpatrick lecture? Mark your calendar
for Saturday, March 9, 2013 and join us
at Riverside Avenue Christian Church in
Jacksonville, Florida as Dr. Seay gives a
lecture of truly global proportions.
And, did you know, that you can keep
up with everything from the Kirkpatrick lecture to our latest
exhibit on DisciplesHistory.org?

J-feard it Said
"I can't wait to see the Global
History! The story of the StoneCampbell movement globally
is something most of us don't
know. It's time to expand our

·
"
honzons.
-The

Reverend Dr. Sharon E. Watkins

General Minister and President
Christian Church (Disciples of Christ) in the U.S. and Canada
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Coming soon ...
New content with a deeper look into
our history
Leaders and Legends - web based

curriculum on Stone-Campbell history
and beliefs

Is your church asking
'Where do we go now?'
Visit

Also available is this downloadable book
that offers clear practical advice
for churches facing an uncertain future.

